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d the Bible, nor the Bible that produced the Church, but
ospel that produced both. It is of the greatest practical

|

-orgamisaticn, of Scripture,

ahit to realise this at present. It is our Free Church answer to a
5 claim that is urged by the Episcopal Church to be the sole
sritative teacher of the Bible, because the Church produced it at
t56d has therefore a hereditary monopoly of the charisma
We deny the fact behind the inference. Even were the
,ghcali ljlurch the Church that selected the canon, nmo Church
uced {he Bible” Both the Bible and the Church are products of
spél; which we preach as purely as they do, and mostly more so.
hurch has the control of the Bible, but only a stewardship
e Bible needs no warrant from the Church, only a
he Gospel needs no application by the sacraments, only
ropriation where it has been long applied by the Holy
f. course the Bible, on its part]; must not arrest the Church,
ctually emancipate and inspire it. Luther by the Bible
iis from the bondage of the Church. But there are ways of
g the Bible which malke us welcome the man or the movement
y ihiéGospel will deliver us from the Bible.
fiot say that the something which is in and over the Bible
~Because it iz not quite certain what is covered by that
t What do you mean by Christ? Is it Chyist the
£ chiefest among ten thousand and altogether lovely, or
“thi-atoning Redeemer? What is if that is authoritative in
2" Not his mere manner, as it subdued those who would
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THE great question of the age in all moral mat
. Drderjt;esu;ln of a Splritgal authority. It is not one whick oed
e o o?: e day, b}lt 1t does constitute the problem of theif
€ democracy is but little conscious how much it needs if; :
not €asy te secure its discussion in the forum of the C]f IJ o
1t is their standing or falling article all the sam e

Ie Sent the ldea. Of autl 0 )l y = d e[[e(l V ; i.: 8
1 1‘11. 1 an 1’6'11 an i 0

while others consider th it i C:
. e the, Caric
_Scnpture. Now it is as true that the }E;:l?r?{iisssn:t tlE theéﬁcan
1s that without an authority i o
orit
sty ity beyond itself no Church “édn
: :thBI‘nay we not say that the final authority for Church’ aj
s the ible? Because there remains the question, 7s fhs
that is over the Bible? And to th J

advance that there is, and that -

ilere is something in Christ which is over Him. Well, you
int. It was His Father. You say readily, Christ was there not

éré-aily
at quest: Sy o . .
E on may I at o he higdrt alone, of affection and rapt communion, as between the

I Iti : . onna and the Child? That is a common idea, and it enfeebles
- 4t 15 not something which comes up ta the Bible f
like the scientific methods o

that supreme and final woul

Higher Criticism 1t has its pl

2. It is something which is in the Bihle itself, pr vide

and provided nowhere else. We muyst 2o iaé:c.:lmir:l th

to find what the Bible goes hack to, ot

In a word, that is over the Rible

Gospel. The Gospel of God's
lbaower and authority over both Church and Bible

SOﬂ,]'., | TI;IE!)-/‘ bo-th‘ e?zist for its sake, and must-be coristriy i

ervice.  For bath it is the great canon of interpretation s ”

creed, and praxis. Tt was nf '.th‘e?

{5 that ITis Gospel was? The deeply devout or the wholly
ed may be lacking in the moralinsight required for a real Gospel.
hriss death due to the fact that He was so purely and raptly
“Was the cross simply the revenge of the coarse Israel on the

Siirely it took more than that to male the death of Christ
'y ¢ritme? His piety alone would rather have made the Jews
iir i as a finer rabbi.  Surely His dealing with His Father was

1iii; devont enjoyment, more than mystic umon, more than the
ttice of the presence of God and the culture of His own soul? The

nal’ tmity had a practical, intelligible theme, an exchange of
oik, and purpose in relation to the historic situation. It was
Tather's Zove He realised only, it was Flis purpose of historic
His“age-long purpose with the nation, His world-wide purpose

£ historic research. "Toiji
d be pure rationalis
ace, but it is a subofdinat

P

z-w’zz'r:,‘é s over the Chuie
historic act of grace ig the
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ple, Whlch he makes them serve. Ie explaing the facts. e
ito “signs” How? By some principle dawning out of
‘s msight. By some deep, wide, and happy induction.
irit thoves on the face of their chaos and elicits a world, In
rds; ke “places” the Facis by means of a hypothesis they

with our race——just as it was not the simple love of His bie hren
lay on Him, but their burden, their curse. His Father gav
only a faith to cherish, a love to enjoy, but a vast and ol
to fulfil. Christ speaks far oftener of the will and Kingdon
than of the heart of God. e was one with a God sho h
working for histaric Hebrew centuries to a certain holy an t, a theory. Of course, if he bring his hypothesis from some
purpose. And what was over Christ was not simply the Fath : gt of facts, or some other kind, and force it on the facts under
the Father's holy worls with Israel for the world. What't ‘ = Fle s no tree historian,  But he 13 if he elicit it from the facts
word and deed was God’s old historic purpose and long PIi; ' : dies. But you say, a true scientific historian is surely more
Gospel.  The authonitative thing in Him was God's grace, Go G - hvpothesis-monger. But really he is not. Are you not
grace, \'\ hen we go to the Bikle we find it is to this the Bible 'atixdlgk"' the place of hypothesis in life? It has not the value, of
From this its breath comes; and its soul incessantly returs of absolute knowledge, but it has the value of explaining facts,
Gospel of grace that gave it. And this is the test, the stand ing them serve thought And it is corroborated by all the
authority over the Bible. ntfacts. It is, therefore, surer than the facts alone; and it
Of course you may say that Christ 75 God’s Gospel], and- pil the way for more certainty. What is science but a triumphal
and grace. And that is quite right, so long as we are nét speakii 1011 of hyjpotheses? In every science you have such a
the Jesus of biography, of Jesus as a personal influence mey o0 &sis or axiom as the base of fresh knowledge. The great law
of the Christ of great history, the Messiah of redempt ire’s uniformity is a vast hypothesis which has on its side the
long as we are not speaking of the teaching and’ char; of out knowledge and practice.  But it 1s not an absolute truth.
Christ only but of His work, which was the crisis of Hi b evelution, and with all the theories which set the world
so long as we live and move in Christ the Redeemer: s an‘order or a process. And we conduct our life and business
as we do not begin with the Incarnation but énd t guch well-founded hypotheses as these, though it is ;ﬁauz’ble
long as we begin with the Redemption, Atonement, Reconcﬂm ight hbt be true to-morrow. The sun might not rise.  One day
and go on fo end in such an Incareation as is demanded t: Now what the physicist does for nature the historian does
purposes of that gracious Gospel and that sa'vlng God'; so log Eie‘ty." He interprets it by hypotheses which rank often among
recognise that “His \‘»ork was His person in action and H‘JS at certainties as to the world's course.
“His work in power” God was in Christ evangelically hypothesis, no law of nature or history can give us the miad
metaphysically. e was in Christ recenciling. Faith' behé God alone can do that. And when He does it is not
Incamation required by the Gospel, however thought may of ours, but revelation of His. It i5 not induction, not
an Incarnation required by the nature of a Divine idea. : : iiHon even, but manifestation, the Waord of the Lord. Christ’s sense
with such an Incarnation instead of with Redemption is o od ‘was not a vast surmise, subline, but provisional and superable.
most cardinal and prolific errors of our time, as Blshop Crefg t 4 great divination of His, behind which we may go and aslk
shrewdly said. chvmcd correctly. It was not man reaching God. The move-
as quite otherwise. It was God reaching man. In Christ we
the clilmination of the long revealing line of Old Testament
“We have in a whole permanent personality what the
t5 had but in their fleeting vision and burthen. We have God
. and finding, and saving us.  God tells us, through man's ward,
#¥:His own deeds, the secret of His purpose, His deep decrees
miversal will. It is a purpose, will, and work of Grace, of Love,
:Rédemption, of Salvation. To carry home this is the object of the
i 71 For this the Bible exists. From this the Bible sprang. The
fat is laken in human hisiories by hypothesis, theory, or law of

I1.

The testimony of Jesus is the spirit of prophecv The p
Jesus is the purpose of history; or rather it is God’s puipo
history.  The Gospel of grace in Christ, the purpose; and at [tk
act, of Redemption is the kev to the Bible. 1t makes the. Bibl&s
mere chronicle, not a mere set of annals, but hlstory of the
kind.

By history of the greatest kind I mean this. I mean somet :111
even what wu call the greater, the philasophic history,. May .
What is it that raises the historian above the annalisi? -
that the historian makes the dumb facts speak which t _ In'the Bible we have the movement of the great lines and
compiles? He sets the facts in a whole, in a science, in.a:ph T HEdions by iaﬁhich God treats the race and guides its total career. And
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especially we have the purpose and method of a Messiah, culmij
m the Redemption by Christ. It is his Redemption that makes
the Christ, and precicus, The fact of Christ’s life would be val
(except to the historian of religion); the fact of Hig death v
of little moment (except to the martyrologist), apart from ité_;f_i;’iié
between man and God, its revealed meaning, its theological-miedn e
as Atonement, Redemption, Reconciliation. These values arg’
at by an induction. They are not won by flesh and blood, hut & £
from the Father in Heaven, as Christ Himself told Peter. T}
God’s word to man, not man's hypothesis about God. Tk
unique thing about the Bjhle among books. The Gospel it
1s not a result of man’s divining power aver intractable facts;'b
the act and power of God untor salvation, The invisible realit
pot guessed, they are actually conveyed through the things tha
The Gospel message is not a product of Biblical theologians mdilg
from a study of religious phenomena which they found and formuly
from these records.  But it seizes us out of the Bible, it descends ¢
from the Bible as o power. It descended on the men whe W
Bible. It was with the Church that selected the Bible,
the Bible in that way, and in that way it makes us from out t]
‘The soul of the Bible is not
it is not even a divine declaration of what God is in Himsslf
His revelation of what He is Jor usin actual history, what He f
done, and for ever does. It contains (zod’s gift not of knowlédge,
of His gracious self. Revelation is futile as a mere exhibitisi

nd this is the only principle which gives the higher f:riticism, t_he
raty and historic criticism, its true place. The Church will never give

‘to do so by her Gospel.  You cannot secure freedom from a
a Church in a panic.  And panic is the state of mind produced

iti i its place. Let
The critical treatment of the Bible must have its p :
make fools of ourselves by denying it. 'We shall be fighting
rainst: (od and resisting - the spirit. It arises out qfl th.e s.ound—
jle of mterpreting the Bible by itself. Scripura Sut 1PSIns judex

6. Gospel—downstairs. The critical study of Scripture 15 a;._ its
id the higher criticism is at its highest, when it passes 110.II].
halytic and becomes synthetic. And the synthe‘ac pnngl_p elm
le is the Gospel The analysis of the Bible must serve the
of Grace. The synthetic critic is not thg schol.ar- but Fhi
logian, The Bock is a witness not of man’s historical .re‘ugmn,.but or
Bdls historical redemption. Itisnot so much a.record as”a t<_3stn.ncm}Ci
Giarch the Scriptures.  Ye do well They tE‘,SFlfy of Me,” not, llec‘?r
hiit; report Me, not, evidence Me, but testlfy of Me, preach 1} e’,
‘Me as the Gospel. T/re Bible is at ils highest as the preacher.

Bible interpret itself. And for this purpose it r‘epudiates the
dériﬁ.;,!mind, no less than the tradition of the Church, as its final cowrt.

as a Gospel. It comes with ower to bring itself to pass i ai . . ST
; . ¢ P ) ible comes to its own in the Gospel which made it what it is.

Iife.  The God who rules us in Christ is not a fore
Theonomy is not heteronomy, He,
comes with something more even than autherity aver us, He,
with power m 'us, His authority is not simply impressive,
enabling. Dot guod jubet. 1t is the POWer of 24e Spirit, notisew
alone, but redeeming us to take in the Revelation. I
seize us but lives in us. The Saviour Son is reveal
our hife who is also our Lord, His autho
power, bit a life-giving spirit within,

power fo know, to be, and to do what
revelation and the redemption are one an

our law, becomes also out Jife:::

ch:it came. Indeed, it emerges the more clearly from many 'Df.
“féconstructions. The critics have restored the.prophets, for
168 to the service of the Gospel as well as to the interest of t_}-le
i And they have inflicted eternal c.leath onn hooks like I_{Ellth
Newtorn, which made prophecy hiStOl‘.‘l.CZ.ll conundrums. Bt'ltltl'e
e, “is not at the mercy of scientific critlcm-m, because the Bible is
4 fére document. It is a sacrament. .It is more than a me_ssagtz
otace;-it is a “means of grace” It is more thaq a soulcta 0

rmation, it is an agent of saving experience. It_ls the former
t becomes the latter. Thatis to say, it is to fzutk} rather than
that its facts become certainties. W'h:?,t Ch-rlst did for ‘u;
LIRS Gnre by what He does in us. -And i s vaan 1o z'?’j}_ci.’_;f ’
Fablish the Bible's real value by historical canons withou! rea ising
X perient race. . ‘

e rarlgnafegscagnnot wait for our historical critics. T he Bible is

ed in us

d the same act.

IIT.

Lo apply the Gospel as the standard of the Bible z ¥
higher than the higher criticism. I 15 the highest. Tt wds

test of the Gospel that Luther dealt so boldly with the Enist







only thus that we can explain the fact that no apostle wrote - J» the tremendous shattering, re-creating effect of it.
with the possible exception of fehn, who wrote expressly for a th edt thing ta be done was already done. God's Redemption was
They were too much absorbed in the Gospel to write Gospels th igpé:tiow but a fact—and a damnation. The Christians had a
they deemed but a short-lived world, ] id:not a propaganda, not a programme, not a movement—
ghty Gospel. They had no book but the Old Testament,

of doctrine, no institution. All these were to be made.

V. 8y had was what they called the «hpvype, with all its foolish-

The_ New Testament, then, is a record not directly of Chriséhi (1-Cor. 1. 21, where -we hear of the scandal of the cross, the
the thing preached about Christ by those whose preaching m of what was preached, nol of preaching as an institution).
C-hlll'(:h, and made historic Christianity. ¥ ou can 0f course say Ehe: Gospil was an experienced Jact, a free and living word long
Like, that they nsap prehended ¢ Arist, that, led by the rabbiy tiwas a fived and writier word, This is the manner of
th.ey‘ squeezed him into Jewish moulds, and lost the real: - The inspired thing is not a book but a man. It was so
samily Christ in a theological. You cap say that, but wh ' i all'in the Old Testament. The prophets also first experienced
have you to prove it? Vou are entircly dependent on the Afjbes ' 'osjpél, then spoke or acted it. QOnly as an afterthought did they
the E\.fangelical, the large Pauline version of Christ, whether ' 'he wiitten form might be but a collection of their edited .
or Epistle.  Paul preached what he had from the text he rece & The New Testament was the unfolding of this Gospel ; but
the Church, “that Christ died for our sins according to the Se : a5 an'unfolding due to the free growth and power of God’s saving
That links his Gospel both ta the other apostles and 1o - the 'xperie-nce of certain men, and not to their examination of it
Te§tament. Every one of the Gospels is written in that in i higir conclusions. They were made by it rather than convinced."
saving grace, What they go into is not a character, not an e ; were not students, critics of the Gospel, but its glorious caplives
dogma, but a Saviour. Whether you think they agree in ev. et hierophants. The Gospel prolonged itself in them. That
with ’th? Epistles or not, they are there not as mere memor he Spirit's work. It was only at the call of certain providential

not to save; ctures’that what saved them made them write. It was “accasional ”

] It was not due to an academic resolution to discuss or
what saved them. They did not “demonstrate” The
rked in them mightily to will and do, to preach and write in
il context. Their writing was their work running over. Christ
ork energised in z4eir fives.
¢ dposties, and especially Paul, form an essential part of Chrisl's
itioi' of God's grace. e represents Grace as incarnate, they as
ed. He is epic, they are lyric. The same Christ reveals
{héfiit from heaven the redemption He wrought on earth. He
ongs: His own action in them. He unfolds His finished work.
-nake explicit His mind about His own work And through
~reveals this revelation in a way limited on one side by their
sohality, but on the other released from some of the hands and
fices ¢f His earthly humiliation. We have no evidence that the
: onception by the earthly Jesus of His own work was ajl that
edrs 1n the epistles. It was in Paul and his fellows that its nature
i’ éxplicit, as it has become still more explicit in successors
ike the Reformers. 1t was in these that the mind of Jesus
to itself for us in history. It unfolded like a seed in the warm
y.of the apostolic soul It was the Lord the Spirit speaking of
1f:in the Tnspiration of the apostles, and speaking 7o #s more
than the Gospels do. Like the prophetic hooks i the Old
ment, the epistles are the authentic writings of the inspired.

sage, and influential, but one whose main and crow
to die for our sins according to older Scriptures,
singular thing that there is no mdication in the whole New T
of an apostolic sermon with a saying of Christ for a text
kingdom, which flls the Gospels, does nat appear in the
Vtht does t"hat mean? It means that the form and partisy
Chnﬁ;t’s precious teaching were not the staple of their messags
starting point. These precious details were a]l fused up 1

more precious Gospel in which Christ Himgelf culminated t}
the cross. ' :

ning fur

Consider: Wiat were /e agostles working with before ¢
New Testament and while they were making the Church? i
4 message, a (zospel, a fact and act of God through Christ ag clig
aehverjance, a historic redemption, crowning the louig Igerids
revel_a.?mns and deliverances whicli were at once the salvaticn 4
perdition of Israel. What was the great appalling thing #8vea]

l?aul m his conversion? Not the mirbacle of a dead prophet’s ssi;
tion. - Not the idea of Reédemption. That had long been the ¢oni
burthen of Tsrael, and it was the source of all hig zealotty'
carnest Jews he was waiting for that consolation of Israel B
this that staggered him,—that the Redemption was come nd
It was past and at work, That was for Paul “the power. of.







" Messiah-Son. Abrahami! “Before Abraham was T

586 THE CONTEMPORARY REVIEW.

THE EVANGELICAL CHURCHES. 587

scope of God's salvation, His many words and deeds'of re
in the experience of the chosen race. He cared gothll}g for:
as the expression of men's ideas of God. He prized it wha
revelation of God’s gracions dealings with men. He cared f
only as they yielded His Father's grace. - He belonged t
which was nat made like other races by an idea of God, but:by
revelations and rescues. - “I am the Tord thy God that brabgh
“out of the land of Egypt, out of the house of bondage”: H
not teach us ideas of God. He was not a sententicus sagg;
wise saws or modem instances. He did not move about.
apophthegms as He made them. He does not even tell u
“Love” It is an apostle that does that. But He loves th
God into us, He reveals in act and fact a loving God.

illustration. The chief spoken revelation of God is in the
=epatables of Christ. What is the true principle of interpreting the
? It is to treat each as the vesture of one central idea for
'sake it is there. 'We refuse to be entangled in the suggestive-
f details, as if it were allegories that Christ uttered. So it is
he verbal revelation of Gad altogether, the Bible, All its vast
ety is there for one central theme and one vital purpose, to which
aals may sit loose. It was so, I say, that Christ read His Scriptures.
And tis only when we read the Bible in this way, as a whole, that we
- that it is not there for its own sake, or for the sake of historical
edge, but for the sake of the evangelical purpose and work of
‘We do not read our Bible as Christ did if we dissect out portions
s the Word of God and reject portions that are not. I do not say
hat is forbidden. I shall indicate later that Christ did it on
‘outgrown. I have no objection to part with Leviticus, Esther,
anticles from a Gospel Canon, however valuable they may be
ebrew library.* All I say is that the method of getting at the
rd of God in the Bible by dissection was not Christ’s. And
t decisive, and may be meticulous. The Bible within the
he Canon of the Canon, is not to be dissected aut, but to be
lled. What is most divine is not a section of it, but the spirit, the
fit. God’s great Word came less in fragments of writing than
growing purpose through historic action and deeds of grace,
rd of a prophet consisted in a kind of speech which was itself
deed; a practical revelation, relevant to the hour, of God's power,
righteousness, judgment, mercy and redemption.

“ Sprich mir, wie redet Liebe?
¢ Sie redet nicht, sie liebt,"”

“ And, tell me, what does Love say ?
‘ Love doesn’t say—it loves.”

He saw the loving (God in nature and in history; and within
it was not in what men thought but in what God had don
He saw was the whole movement of the Old Testament rather:th
its pragmatic detail. He dwelt lovingly indeed on many a; graciols; ,
passage, but He found Himself in the total witness of Israel's b H
as shaped by grace. He cared litile for what our scholars ex} 2 )
the religion of Israel. His work is unaffected by any thco_t%é :
the Levitical sacrifices. What He lived on was God’s actien in

its hetter forms, and translates it always to a higher plad
He found was not the prophets’ thoughts of God, but God's act
Israel by prophet, priest, or king, God’s invasion of theman
race by “_’Ol'ds and deeds of gracions power. It was the feal F truths about God, or a correct chromicie (or forecast) of
God’s action on the soul, and in the soul, and ijf the sou Hebrew, Christian or cosmic. Almost all the uproar made
all, it was the exercise and the growth of God’s Messiani : gamnst scientific criticism belongs to one or other of these nreligious
with the people, and through them on the whole race. Ityw 8. For it is irreligious to debase the Bible, the Book of Faith,
repertory of truths, or a series of anpals. 1t is rreligious to stake
ne value of Christ on the reality of pre-historic characters in
history, on the authorship of a Psalm, or the tracing of the
ement in Numbers, There are few perils to the Bible worse than

-mpered champions of late Protestant orthodoxy who pose as
moriopolists and saviours of the Gaspel. “A traditional Biblicisrﬁ,

whole and harsh at the heads of thase wha read the Book

VIL

s all bui impossible 1o get out of the popuicr mind the idea
wh is faith in statements, and that the Bible is a comper-

Abraham ceased would He? And He grasped what His wh
was blind to, the Old Testament witness, deep in its spi
Messiah of the cross. In a word, zke torch Fe carried thriug
Old Testament was the Gospel of Grace. He read His. Bib
critically, but religiously. He read it with the eyes of faith;
science ; and He found in it not the making of history by
the saving of history by God.
That is to say He read His Bible as a whole. For He W
whole. And He lived on its Gospel as a whole. Tale the

it may be granted that there are books in the Canon that we could now

ght tohe owned also that there is no book koown to us outside the Canon

t-to bein a Bible whose nate is Redemption. We have nothing to do

»apostalic or non-apostolic distinctions, but only with books that carry the

DBl N0ie whatewsr thair aririn
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“otherwise, is not faith in God's Word” The unity of the Bibl 3
living, growing, suffusmg unity. Tt is the unity of a body with a qui
and mighty spirit. It is a unity that may come home through much
defect and loss in its body. A great conqueror may have but on
eye or one arm. There are women whose every feature 1s wron
more or less, but they bring all men to their feet. G

ulists about the crumbs of the consecrated hread, or the dregs of
he'wine, The Guspel is not a hard taskmaster; and as the Lord
fthe Bible it sits lightly on its throne, as lightly as only secure power
. - We hamper the Gospel if we case its subtle, lithe, and kingly
p1r1t in a coat of literary gail The unity and power of the Bible is
z_zgmmeazial, it is not mechanical. It is dynamic and not documentary.
aith in it is something more than the historic sense. And the
atér of life issues from it none the less mightily because the orifice
12y be cracked or broken. The very force of the water did thaf, as
¢ Spirit rent prophet and apostle, as we may enter the kingdom of
eaven rmaimed.
ead the story of the father who petitions Christ to heal his son.
seize the answer of the Lord, “I will come down and heal him.”
he words are life to my sick self. [ care little for them as an
ic incident of the long past, an element in the discussion of
les. They do not serve their divinest purpose gl they come to
they came to the father. They come with a promise here and
They are to me the words of the Saviour Himself from
eaven. And upon them Fle rises from His eternal throne, He takes
lis"way through a lane of angels, archangels, the high heavenly host
nd’the glorious company of the saints. These congenial souls keep
Timi-not, and these connate scenes do nat detain Him. But on the
-of that word He moves from the midst of complete obedience,
ual love, and perfect praise, restless in search of me—me sick,
g, lost, desperate. He comes, and He finds me and heals me in
ords of Gospel I do not ask the critics for assurance that the
t took place exactly as recorded. I will talk of that when I
led. It is a question for those who are framing a biography of
or discussing the matter of miracles. The Gospel of the
t does not make its crucial appeal to human healthy-minded-
For me these words are more than historical, they are
mental. They are a vehicle of the Gospel Historically they
cre-never said to me. I was not in Christ’s thought when He spoke
I was not in His thought upon the cross. But by the witness
he Spirit to my faith they come as il they were said now to no one
\They come to me as they are in God. And I live on them for
ng,'and I wait by their hope, and in the strength of them go many
ht§ and days till I come to another mount of God.
“when I read “He loved me and gave Himself for me” do T
ible (when these words are most precious to me) about their value
an“index of Paul's religion, or their bearing on a theory of atone-
nt. : The Gospel leaps out of the Bible and clasps me. Who shall
arate- me, with all my wretched schism, from Christ's love? I
measure now for the whole of Scripture in the living word
that embedded phrase has brought home to redeem my soul.

it Fsults she had once as she learned to ran and tumbled

Faults of feature some see, beauty not complete.

Yet, good people, beaniy that makes holy .
Earth and air map have fanlts from head to feet”

The mighty and glorious Gospel can speak freely from a vu
scripture Canon. The Canon, which is, so to say, the physical b
the Gospel, may contain elements as superfluous as the appendix,
may have a part amputated. The unity of the Bible is organic;
vital, evangelical ; it is not merely harmonious, balanced, stat
It is not the form of symmetry but the spirit of reconciliation. ~5%
a fragment from a statue and you rum it. Its unity is mere sy
of the kind that is ruined so. But the unity of the Bible is
unity of Nature. It has a living power always to repair loss-
transcend lesion. 7he Bible unity is given it by the wzzz‘y o
historic Gospel, developing, dominant, but not detailed. Tt tran:
the vicissitudes of time, the dislocations of history, the frailties gvél
prophets and their proofs, and the infidelity of the chosen race:; ]
is the unity that Christ found and answered in Ais Bible, His mast
of His Bible is not shown so much in His readiness with it as in
insight into it. It is not home in on us by the command ofit
showed in IHis irresistible dialectic with the Pharisees upon - poi
it appears rather in His grasp of its one historic grace; mot-an
ready wit with it but in the fact that He found Himself to'be i
true Lord and unity of Bible, Temple, Sabbath and Isracl :
1o take the Bible as Christ did we may not feel compellid to takE
whole Bible, but we must take the Bible as a whole. 7
But we shall be told that that gives us leave still to pick a.nd ch
according to some fantastic inner light, some extravagant and, per
heartless scholarship, some individual verdict of the Christia
conscience. Not at all. All these things, even the inner light,
to the Bible from without, like its detailed infallibility (which:
rationalist importation). But 2ke Christian key fo the Bible; an
authority, is within ifself. 1t is the thing that produced it, the tt
it exists for, wherewith it 1s in travail, the thing that maLes"]eSu
be Christ. It is the regnant Gospel of a gracious God as
Redeemer. This rmcrhty word uses the text of the Bible sim
we use the elements in communion, as sacred but not sacross

The concern of scme scrupulists about the detail of 6
carramental Serintnre ic Antta narallal 0 the metirnlane rovesb
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‘must read it all the more, and habitually read it, and come
varters with it, and know where they are with it, and tveat
wichief neans of grace, the constant source of theiwr salvation,
and powex. Nocturna versaie many versate diwrna. I
1d preach a classic Gospel, give your nights and days, your
tand head, to converse with the Bible. Our fathers had much to
aut the efficacy and suifficiency of Seripture. And this was
atthey meant, its power to be a sacrament of the Word and pass the
on from faith to faith; its power to be a producing source of
th that produced it, to prolong the Word in which it arose, and
the message to which it is hands and feet. 7o this Gaspel,
s the Living lolalily of the Bible, lhe greal wilness 15 the
which is the living totality of the Church. I the Gospel of
s grace is the one authority set up among men, the seat of that

as a means of grace, as a servant of the Gospel, lame, pt
soiled, showing some signs of age, it may be, but perfec
competent, and effectual always.

VIIL

more does not affect the authority of that Gospe
the burthen of the Bible whole. For the Gospel's ]
i mof fo individual faith mor to  growps, Eui loithe
of ifs other product, the Church.  The Bihle as a grea
appeals to faith as a great whole. Deep calls to deep
Gospel, whose revelation used up a long, eventful, naticnaf.
has also produced a history longer and more eventful “siill i
continuous faith of the whale Church. The grace which $pepl
sundry portions of the Bible in divers ways speaks to a manifo
Christian experience in the Church of all times and clime
not a Church that has not spoiled its witness in the telii
1s none that has not toid it, and told it because it knew b
too great a Gospel to be perilled on a scriptural incident, t . '
50 1t is too great to be measured by individual or sectaria; The Bible can never be detached from the Gospel, though it
That many find nothing in it means Lite when set against w ' distinguished from it. [¢ is delachment from the Bible
been found in it by the experience of such a Church, and ¢ he mark botk of Romanism at one end and of the religiosity
it by the Churcl’s faith. ) : modern mind al the otker. To take the latter first.  The
The Bible, therefore, has to do not with a pictured Chrisf;. -man feeds his religions nature on philanthrepy, literature,
a preached Christ. It does not stretch a figure but proclaim:
And even of that Gospel it is not a mere report. It ig
than a record, document, or source of information even abou
preaching. It preackies that preaching. Tt prolongsit. Itiss
power as well as knowledge. 1t is a living source in the re £l
1t is not only produced by the Gospel, it is a producing s
The Bible, as produced by the Word, becomes integral fothe
and so in course a producer of the Word. Tt generates the
generated it, and it sends forth by its preaching a:’eo
preachers. Faith comes from the preaching (from the Bible!thi
and the preaching came from the Gospel Word of God.:
from the nature of its origin, can never cease to produce pr
and preachers. Preaching must always be the supreme gonce
Church that gives the Bible iis proper place for the Gospel.
has been noted that probably more converts have been.
preaching from the Rible than by direct reading of i

lie authority that hallows its own seat and not the seat's pattern or
The King is King by something else than the art found in

And the Gospel is supreme, not because it comes by a
infallible Book or Church, but because it is the historic advent
aviour God to the Church's experience and faith.

for reading and not study—and all at the cost of the Bible.
ppens even with preachers, whose eloquence and sympathy
it poorly cover the nakedness of their exegesis. And as to
sunjlar relation to the Bible, let me mention this. The
tagomst of Luther has heen Loyola. Jesuitry is the real
reformation.  And the essential difference between the two
ses’ is. indicated from their start. Both Luther and Layola were
shéd at their outset by the mighty hand of God. But Luther found
Telease, gospel and commission in serious contact with the Bible;
vola found his in visions, veices and fantasies, not essentially
it from the subjective aspirations and intuitions of the modem
t is a far cry from the fierce ascetic Lovola to Mark Ruther-
ut ‘they join deep in their mystic frame. And the visions of
suit are as subjective as the intuitions of the literary humanist,
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or of the modern hero who is converted hy falling in love, and

it was not the scandalised resentment of mere orthodoxy.
by the Angel in the House, It would be useful to draw ou

t secures the right? The Church’s own se§urity i the
veks:Only the evamgelical certainty of faith in grace can
antee the freedom of theology and learning in the Clhurch. T.he
Chiirch can handle the Bible fairly and freely only through the convic-
o “thit Bible and Church are both there at the disposal of the
Hepel ﬁﬁey stand to preach. But the “Church’s own segurity in the
spel”! 1 kmow how that will sound to some. It wiil mean the
soindness of the Church’s views on such questions as Atonement,
i ification, and Faith. It will mean evangelical orthodoxy. Ala_s,
{ afraid evangelical orthodosxy has to answer for m}mh decay in
Gospel's power and welcome, That is not what I _1r1tend. The
ty:lies in zhe ambiguity of the word Gospel. This means two
s -t means the mighty saving act of God in Christ; and it
405 the news of that act by the word of apostolic men. It means,
< God's Word to man, not spoken but done, by a Savio-ug who
?Ery little of it, and less and less as he drew near the doing of

Sy
-2
e

between Catholic modernism and Protestant. There is no futurg
a Protestantism which shall be neither ritual nor sentimental,; ¢
it be founded directly on the objectivity of the Bible, and now I
touse it. Tt is the Gospel alone that rap teach Rome its pldce,
other Church can cope with Rome, Only the Gospel can, purif}
the message of abounding grace. The critics help us in their
to that, and the theologians still more,

which is Rome'’s strenc

only safety of our too subjective and fumbling faith, Andlt
authority which above all others we need to-day, and especiall
our pulpits. There is much fraternity, but there is too little

X

The questions about the Bible are giving much trouble:

fi i “the matchless deed achieved
Hinds expression, but much more that inds none, :

Determined, dared, and done.”
is felt but in part. They produce, among thousands that have ne
seriously faced them, 2 va EHE SEnse of tusecurily about the Biblean
its uselessness to the lay reader in consequence. Tt not only ¢
te be an authority, but it ceases to be a means of grace for the
and of support for the spiritual life. Tt becomes more of a problem
than a stay. [ am speaking of the effect within the Church, -amc
Christian people, not among the public. Very likely there 35 m;
Bible reading in the Churches than we think; but, for all that,

15 less than there used to be, when there should have bE&Ii‘II-l_:S‘Q
There is too little to maintain independent spiritual convictign,
Vigorous spiritual life. There is 2

good deal of religious toymg w
the Bible, but there is not much real acquaintance with it, and.n
nearly what there should be in the pulpit. T am afraid this t 1
i of criticism filter down. And is 1t not
he Bible is not each members manual in
intelligent way is doomed to spinitual decay? It is condemped:;

ineptitude against a Church or ministry making exorbitant -
for itself.

Is it not certain, further, that z4e evsz
direction I have indicated ?
denunciation of critical scholap
right is now secure, both for th
challenge certain results, but it
was historical criticism that d

, s exXpansion, its reverberation, so Lo say, in the sogls it saved
pired. It means the Church’s preaching of God's m1ghty work,
ve thus the Church’s gospel of God's Gospel It is like the
inction between history and a history. The Bible is a living
ory of God’s history in man. The one is not the other. The first
ws all its value from the second. But the second without the first
ldbe unknown. That preaching, that Bible which I call _the
?Iiliitate of the first preaching of the Apostles, has no other object
1. this, to be the sacramental channe! of the power of God’s
eeniing deed. When I speak of the Church’s own security in the
pél I do not use the word Gospel in the secondary sense. I do

n the Church’s self-complacency with the way she has long
red the message. That is the sign of a Church dead and done
‘And it is the badge of several Churches. But T mean her
aid central confidence and obedience towards God’s acf of
;grace in Christ. Qur security in the Gospel is'not our
-ty of an evangelical creed, but our confidence in G_od_ 5 saving
nd grace. T hat is veall y the one article of the Christion creeg!,
grace redeeming from guilt 4z Christ.  And the response to it
- living, saving faith that alone makes a Church a Church. From
eming centre of Christian life there issues endless powser and
dless freedom of thought and Iife, especially in regard to the
fter-and form of the Bible.

From the difficulty lies i
It cannot lie in the way of ignorant
ship or the denial of its right. ‘That
e Old Testament and New. Youma
s method is now beyond question, -
estroyed the mythical theory of th
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We have but one grear sacrament. I+ w5 God's redeeming’
Christ's cross.  In this sacrament the Bible as a book takes ‘.
0f the elements. Tt is not the Bible that contains God’'s Word'so i
as God's Word that contains the Bible. These elements are iy
in the sacrament, but they do not make its centre of gravity.i: T
alluded to this aspect of the matter already ; let me devel
us Protestants at least the virtue of the elements in a sacr
quite independent of their chemical structure. We do not hei
Transsubstantiation. The power would come to faith iwe
elements water and fruit just as surely as by bread and wine
just as great whatever our views may be of their COmpositio
have none. Now the Bible is the element which mediat
great Sacrament—the historic Grace of God in Christ.
structure, the chemistry, of the Bihle jg g secondary matter n!i
to the communication of that Grace, So long as it gives [reg
God’s Gospel we may reach very new and strange conclusions
items in it, the order of it, and the way 1t came to exist.
question is not of the integrity of the Bible, but of its efficacy for
its sufficiency for salvation, just as the question is not *
punctilio of the ritual in the sacrament, but as to its blessin
faith.  To stake the Gospel wpon the absolute accuracy o
traditional view of the Bible, ils inervancy, or its author,
Aposiles, is Just to commit, in g Frotestant Form, the R
of staking the sacrament on the correctitude of ifs ritial
ordination of its priest. Both the Bible and the Churcly.ar
eucharistic things. But they draw their life solely from God
and act of institution in the cross, and from the Spirit t
from that God and Gospel there. God gives His Wer
He will, and He keeps giving that body, and keeps i
purpose of grace at a given time, He has continually ‘revis
readjusted the form of Iis Church.  There is mo
that exactly reproduces -the primitive Christian commun;
we be startled if the same is true of the Bible anc
We do not want in the case of the Church to restore t
form (or absence) of organisation. 'We want to regs
fine volume of faith and love through any Church
m our Christian Judgment of the sitvation serves that en
with the Bible. We are not absolutely wedded to the
of the Apostles about the Old Testament or of the
the New. Tt is the power, the efficacy, the sufficiency g
for the uses of grace that is our grand concern, because that
purpose which called the Bible into being as a whole. ‘We'ire pd
a very heavy penalty for using the Bible for texts and.
We have come to treat it in an atomistic instead of an & gd

furches have almost lost the sense of its books as wholes, and
‘Book iiself as a hving whole submerging parts archaic or
And yet it is there, in its corporate unity of grace, that the
real power lies. There is ite solidarity. We have lost our
of authority because we wwpuls construe the seat of authority
‘document, a charter, 2 protocol, either for history ar for
odoxy, instead of a throne from which the charter issyes and

ehests it serves. I would not msist on textual preaching if
d evangelical I would not require the preacher to start from
Or a passage, or a creed, if he expound the great Gospel and
ed of faith, with any amount of SCOpe in its treatment that
to him to light it up and carry it home,

XIL,

The: Charter of the Church is nor the Bible but the Redemiption.
heiprophets tepeatedly forced the Church of Israel back an the
ats Redemption from Egypt which gave the nation its fontal
t-was by his grasp of Redemption that Athanasius saved
wurch in his day: his metaphysics being but the dialect
the "day. And it was the same with Luther, The Church's
is a deed, not in the sense of a document but of an
of ‘pewer reflected m the document. It is the power of God
layin all the Churches with al] their errors. It is & power whick
riived ages when the Bible was much in abeyance, as in the
al.Church. Tt is a power which has dragged the Bible from
‘and set it on high again as the Gospel’s candlestick and the
s puipit.  But the Bible can never be the surrogate of the Gospel
etter of the trust deed should never submerge the bequeathing
it conveys. That is the paganism of law which a law-
has drained of the Gospel and starved of ntelligence, We
o the Bible more honour than when it makes us forget we
gadmg a bool, and makes us Sure we are communing with a
iour. - Secure in the Gospel of God, we can take our true, free
1tade to its preaching by men, even by Apostles. We cannot do
thofit their word. A revelation without historic facts or personalities
no-:Christian, no real revelation But we may weigh by their
heir arguments and their story, secure in our inhertance of
.by that word, in which they stood. They have not dominion
ur faith, but they are helpers of cur joy. There are sections
Bible which are so unintelligible to many of the best Christians
T them they might as well not exist. There are facts that do
appeal to them, and are not used now, however useful onece. It
s if our Lord Himself exercised this spiritual selection on s
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mation the Gospel test was applied by the Spirit to the Charchs
‘W= apply it by the same Spirit to its other vassal the Bible:
ar of the witness of the monuments to the Bible. But the
at‘ancient monument that verifies the Bible is the cross, which
ndé in the Bible's own territory. The one crticism which is

©Old Testament. There were parts He found to have h
value only for their own passing time. “Ye have heard--bu
Would it be fatal to the manner of His Gospel to find thaf"
were similar parts for us even in the New Testament. But, j{DuW
af criticism reduce Christ's “reliable sayings to half a dozen”!” W ; ; M X o
that does not make critical schoIarship} a.n%i—Christian. It onljrr quately just to the Bible is this, the Bible’s inner self and finat
other cntics and scholars to correct such one-sided criticism, crit 3 _ pose of Grace. Amidst all readjustments and dissolutions this
where the scholar’s memory has crushed his judgment, criticism Wit Ea. st emerge freer and ampler than ever. The great test of a religion
more pedantry than historic sense, and without the sense;of th:_be religious, after all. , , ke
Gospel  And it also warns us off the fatal error of interpreting’ e pubhc_ .1_'11%1’1‘31 1s falj too m\iCh and téo- .1gn0ra.nt1}.r occupied w:t’i
work of Christ by Tis teaching instead of His teaching by His wol cthe higher criticism, ;&'Ll_l(! far too little, too faithlessly, with the highest.
May we not select from among Christ’s words as He selected nd :7_'_‘]” higher criticism itself has gone 100 far alome, I mean
among those of the prophets? Surely. The evangelists did. : C out ﬂ_le stamp and help of 'the h}ghest. _It has. i quarters fost
of those they give they nowhere state that it is a verbatim repor If in htera'ry acumen and philological detall.. It is passing mto =
exactly as it left His lips. Nor were all His precepts meant by Hi pyogpoyioripoy.  In the German laboratories they split - docu-
self to be perennial. Surely we may and must discriminate nts;as m}nutely as the ;91191ast1cs usec} to splzt.han's in dialectic,
exercise a critical selection.  But by what clue?  Let us use thesuprem the: Puritans in the divisions of their preachl.ng. Indeed, the
principle supremely. Those words of Christ are prime repelal ation is reproduc_mg the feature that marked t}'le dmynf&ll of
20 us, and of first obligation, whick carry home to us the saving lasticism, _Ca?hohc or Protestant—the extreme insulation of =
sncarnate in His Person and mission. The Holy Spirit w useful in its place. Now, as then,. the ru.hng sclentific method
illuminates the Bible is the Spirit which procesds from the cross : down of ifs own extravagant Ingenuity an_d_ unten};.ae.re&
Spirit which made Paul, who was made by the Christ not only a en. When t}‘e_ Reformation came it applied religious criticism
tived, but chiefly as He died and lives for ever the Son of God ‘W ligion. _It rediscovered the Bible by means of that Gospel
power. It is Atoning Grace that is our sanctification. c:h,made it chaHe'-nge_ the Chur.ch. .And to-da}r We carry the work
And [ say all this with a deep sense both of curiosa fFelicitas o ‘ The Reformation is reformmg 1tse‘if: I.t 15 in much need of
phrase of Scripture which made its verbal inspiration so plaus vmation. In a century after its origin it had sunk to a new
of that searching profundity which is in the teaching of Christ. holasticism. Ortl%Od?XY took the place of faith ff)r the Church,
felt, as every scriptural preacher must, the Bible's avpifuor. rrancy was inflicted more severely on the Bible. Powerfull-
and its whodouor Bdfos, its endless charm and its wealthy dep s went to work to systematise the greal data of the Lutheran
: And it is this hard, keen theclogising, and not the large

oriation thought, that suwrvives in much popular orthodoxy of a
2lictallic sort to-day. The mighty stream was diverted into a thousand
ectic rills, and its old power was lost accordingly. A like thing
“happened more recently to the speculative movement in
iophy. The great idealist age has been frayed out into an
efise variety of scientific specialisins. The left of the movement
he day, and it has broken up into so many runnels on the field
ind that it can drive nething. The meticulousness of orthodoxy
the one hand, and of criticism on the other, has joined with other
fluenices in life, thought, and literature to make rehgion either vague
simivial.  Criticism especially is now in danger of outstepping its
1 function, and, not being joined with faith, is moving to suicide
;all it has so greatly done. It becomes the prey of the
demic mind instead of the instrument of evangelical faith. The
at clergy become dons or humanists. The Bible scholars

XIIL

The Bible not only provides but compels its own criticism by
Holy Spwit. It carries not only its own standard but the, unt
spurit which from age to age compels us to apply that standard
-evangeiical criticism is the most constructive of all It is thek
crticism which is a perpetual self-preservative. Zhere is no din
feature of the Gospel than its self-preservative power in histor
self-correction and self-recovery. The Reformation is thie
striking illustration of this action of the Spirit, which has been &
n all ages in the Church, though not successful in all It is
correction, the sanctification of faith by faith, the reform of el
by religion, the re-reading of the Bible by the Gospel. Wh
semain of the Bible is whatever is essential to the Gospel, .Id
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"critics should heed.  In thelr native land even the liberal t
grow impatient of them, and the public still more.

<annot do very muchmore, It has prepared for a higher rec"_

become pedants. They get out of touch with the publ
the Gospel. The New Testament becomes an ancient t

scholarly Church but ineffectnal for the living Word. T
plow upen its back and long their furrows draw. Th
among the Curistian public a reaction which 1s ignoran
pethaps, but which means more than it knows, and muck

tinderstanding with Labour or the Democracy. The
party began to do it in Zux Mundi by accepting critical
> strength of the Church and Sacraments. To us that
) . But the one true and living way is open. It is the
th Gospel and the sole authority of its grace, which is now,
atholic reaction, the special charge of the Free Churches

P. T. ForsvTH.

XIV.

Tl e great test, I have sud of a 1'ehg1on is I’E,‘]lg'lOIIS Cl

.5zt.f by its faithful atvitude to its G_aspal. It is its se]f
that will decide its late, not the criticism of the waorle
the learned world. Everything turns on the criticism o
faith, on the final authority of the Gospel, standing af

are truths that need to be restated in this light But crifi

Gospel.  For instance, we do not need Further histories of
histories of the religion of Israel That is not what the Chure
least. What weneed from a scholar equipped with the sound
however new, is what Jonathan Edwards gave his day, a

the religion of Israel and of Christendom at once purify
wondemning it. In the QId Testament we have a blended
both of Israel's religion and of God’s revelation. -Inithe: N
Testament there are traces of similar action. And it is ve
in the history of Europe, in the struggle (and infection) of
-with the indigenous pagamisms  We need now that the
which is vital to the Church that prolongs the Gospel be dise
from the popular religion, ancient or modern, and shew
LONGUETInG way.

XV,

We need, in a closing word, that the Free Churches should
they have not yet done, that they should really Face 2k
Stfuation created by the collapse of Biblical infallibility’
communilies thatl have long repudiated the final authority
Church. To come to terms with culture (in this sense of th
s at least as necessary for the Churches in their action on so









