THE EVANGELICAL CHURCHES
HIGHER CRITICISM.
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| HE great question of the age in all moral mg
: thg question of a spiritual authority.
i E Ugder fo?: the- day, b}1t it does constitute the problem ofth
te EINOCIacy is ]?ut little conscious how much jt needs ity 4
3:;0- ezttlsy-te secure its discussion in the forum of the Cbu.:i-a’:‘lha
1t s their standing or falling article :
t is their . all the same. Somé
gﬁ::t fcile 1d;§10f authority in any real and effective sense; i:si:uzq
1t; while others consider the it it
ve it otl Y possess it in the! 4
_Scupttue. . Now it is as true that the Canon 15 not o
1s .that without an authority
existing.
: :thBI‘nay we not say that the final authority for Chur‘cr
s toe Bible? Because there remains the question, 75 théré. g

that is over the Bible? A
; rd to that quests ot
advance that there is, and that - Hestion may Lat on ;

It is not one whig

; the aufiitiilt
beyond itself no Church éan

I. It is not something which comes u

like the scientific methods of historic research; T
thiat supreme and final would be pure ration 1";:
Higher Criticism it has its pl il
2. It is something which is in
and provided nowhere else,
to find what the Bible goes hack to,

In a word, that is over the Bi ich i
3 ible whickh
Gospel. The Gospel of God's et

power and authority over both
both.

Service,

p to the Bible froni wi

v iic ver the Chun
historic act of grace ig-
Church and Bible :
They both exist for its sake, and must-b
‘ For both it is the
- organisation, of Scripture,

‘ . e construe
great canon of interpretationgs’
creed, and praxis. It was na¢

AND

4 the Bible, nor the Bible that produced the Church, hut
5 thie Gospel that produced both. It is of the greatest practical
4t o realise this at present. It is our Free Church answer to a
laim that is urged by the Episcopal Church to be the sole
teacher of the Bible, because the Church produced it at
#d has therefore a hereditary menopoly of the charisma
We deny the fact behind the inference. Even were the
hurch the Church that selected the canon, no Church
he Bible. Both the Bible and the Church are products of
which we preach as purely as they do, and mostly more so.
hurch has the control of the Bible, but only a stewardship
he Bible needs no warrant from the Church, only a
he Gospel needs no application by the sacraments, only
jpropriation where it has been long applied by the Haly
OFf course the Bible, on its part] must not arrest the Church,
eipetually emancipate and inspire it Luther by the Bible
from the bondage of the Church. But there are ways of
i Bible which male us welcome the man or the movement
:Gospel will deliver us from the Bible.
fiot say that the something which is in and over the Bible
‘Because it is not quite certain what is covered by that
t What do you mean by Christ? Is it Chyist the
chiefest among ten thousand and altogether lovely, or
atoning Redeemer? What is it that is authorilative in
lot his mere manner, as it subdued those who would
. Not His far more than Socratic dignity of soul and
here is something in Christ which is over Him.  Well, you
idethiat. It was His Father. You say readily, Christ was there not
Jis'owil sake, but His Father's. Yes, but that is far from enough.
was the relation between Christ and His Father? Was it a relation
he hedrt alone, of affection and rapt communion, as between the
donna and the Child? Thatis a commonidea, and it enfeebles
: Tt makes Christ's piety the work of God, but does it
iis-that Ilis Gospel was? The deeply devout or the wholly
| may be lackirig in the moral insight required for a real Gospel.
Chr,l_s.;fs death due to the fact that He was so purely and raptly
- Was the cross simply the revenge of the coarse Israel on the
2ly it took more than that to make the death of Christ
ithe? His piety alone would rather have made the Jews
ifn as a finer rabbi.  Surely His dealing with Iis Father was

‘the presence of God and the culture of His own soul? The
mity had a practical, intelligible theme, an exchange of
Wik, and purpose in relation to the historic situation. Tt was
TFather's Zove He realised only, it was His purpose of histaric
His“age-long purpose with the nation, His world-wide purpose




ple, Whlch he makes them serve. Ie explaing the facts. e
ito “signs” How? By some principle dawning out of
‘s msight. By some deep, wide, and happy induction.
irit thoves on the face of their chaos and elicits a world, In
rds; ke “places” the Facis by means of a hypothesis they

with our race——just as it was not the simple love of His bie hren
lay on Him, but their burden, their curse. His Father gav
only a faith to cherish, a love to enjoy, but a vast and ol
to fulfil. Christ speaks far oftener of the will and Kingdon
than of the heart of God. e was one with a God sho h
working for histaric Hebrew centuries to a certain holy an t, a theory. Of course, if he bring his hypothesis from some
purpose. And what was over Christ was not simply the Fath : gt of facts, or some other kind, and force it on the facts under
the Father's holy worls with Israel for the world. What't ‘ = Fle s no tree historian,  But he 13 if he elicit it from the facts
word and deed was God’s old historic purpose and long PIi; ' : dies. But you say, a true scientific historian is surely more
Gospel.  The authonitative thing in Him was God's grace, Go G - hvpothesis-monger. But really he is not. Are you not
grace, \'\ hen we go to the Bikle we find it is to this the Bible 'atixdlgk"' the place of hypothesis in life? It has not the value, of
From this its breath comes; and its soul incessantly returs of absolute knowledge, but it has the value of explaining facts,
Gospel of grace that gave it. And this is the test, the stand ing them serve thought And it is corroborated by all the
authority over the Bible. ntfacts. It is, therefore, surer than the facts alone; and it
Of course you may say that Christ 75 God’s Gospel], and- pil the way for more certainty. What is science but a triumphal
and grace. And that is quite right, so long as we are nét speakii 1011 of hyjpotheses? In every science you have such a
the Jesus of biography, of Jesus as a personal influence mey o0 &sis or axiom as the base of fresh knowledge. The great law
of the Christ of great history, the Messiah of redempt ire’s uniformity is a vast hypothesis which has on its side the
long as we are not speaking of the teaching and’ char; of out knowledge and practice.  But it 1s not an absolute truth.
Christ only but of His work, which was the crisis of Hi b evelution, and with all the theories which set the world
so long as we live and move in Christ the Redeemer: s an‘order or a process. And we conduct our life and business
as we do not begin with the Incarnation but énd t guch well-founded hypotheses as these, though it is ;ﬁauz’ble
long as we begin with the Redemption, Atonement, Reconcﬂm ight hbt be true to-morrow. The sun might not rise.  One day
and go on fo end in such an Incareation as is demanded t: Now what the physicist does for nature the historian does
purposes of that gracious Gospel and that sa'vlng God'; so log Eie‘ty." He interprets it by hypotheses which rank often among
recognise that “His \‘»ork was His person in action and H‘JS at certainties as to the world's course.
“His work in power” God was in Christ evangelically hypothesis, no law of nature or history can give us the miad
metaphysically. e was in Christ recenciling. Faith' behé God alone can do that. And when He does it is not
Incamation required by the Gospel, however thought may of ours, but revelation of His. It i5 not induction, not
an Incarnation required by the nature of a Divine idea. : : iiHon even, but manifestation, the Waord of the Lord. Christ’s sense
with such an Incarnation instead of with Redemption is o od ‘was not a vast surmise, subline, but provisional and superable.
most cardinal and prolific errors of our time, as Blshop Crefg t 4 great divination of His, behind which we may go and aslk
shrewdly said. chvmcd correctly. It was not man reaching God. The move-
as quite otherwise. It was God reaching man. In Christ we
the clilmination of the long revealing line of Old Testament
“We have in a whole permanent personality what the
t5 had but in their fleeting vision and burthen. We have God
. and finding, and saving us.  God tells us, through man's ward,
#¥:His own deeds, the secret of His purpose, His deep decrees
miversal will. It is a purpose, will, and work of Grace, of Love,
:Rédemption, of Salvation. To carry home this is the object of the
i 71 For this the Bible exists. From this the Bible sprang. The
fat is laken in human hisiories by hypothesis, theory, or law of

I1.

The testimony of Jesus is the spirit of prophecv The p
Jesus is the purpose of history; or rather it is God’s puipo
history.  The Gospel of grace in Christ, the purpose; and at [tk
act, of Redemption is the kev to the Bible. 1t makes the. Bibl&s
mere chronicle, not a mere set of annals, but hlstory of the
kind.

By history of the greatest kind I mean this. I mean somet :111
even what wu call the greater, the philasophic history,. May .
What is it that raises the historian above the annalisi? -
that the historian makes the dumb facts speak which t _ In'the Bible we have the movement of the great lines and
compiles? He sets the facts in a whole, in a science, in.a:ph T HEdions by iaﬁhich God treats the race and guides its total career. And
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especially we have the purpose and method of a Messiah, culmij
m the Redemption by Christ. It is his Redemption that makes
the Christ, and precicus, The fact of Christ’s life would be val
(except to the historian of religion); the fact of Hig death v
of little moment (except to the martyrologist), apart from ité_;f_i;’iié
between man and God, its revealed meaning, its theological-miedn e
as Atonement, Redemption, Reconciliation. These values arg’
at by an induction. They are not won by flesh and blood, hut & £
from the Father in Heaven, as Christ Himself told Peter. T}
God’s word to man, not man's hypothesis about God. Tk
unique thing about the Bjhle among books. The Gospel it
1s not a result of man’s divining power aver intractable facts;'b
the act and power of God untor salvation, The invisible realit
pot guessed, they are actually conveyed through the things tha
The Gospel message is not a product of Biblical theologians mdilg
from a study of religious phenomena which they found and formuly
from these records.  But it seizes us out of the Bible, it descends ¢
from the Bible as o power. It descended on the men whe W
Bible. It was with the Church that selected the Bible,
the Bible in that way, and in that way it makes us from out t]
‘The soul of the Bible is not
it is not even a divine declaration of what God is in Himsslf
His revelation of what He is Jor usin actual history, what He f
done, and for ever does. It contains (zod’s gift not of knowlédge,
of His gracious self. Revelation is futile as a mere exhibitisi

nd this is the only principle which gives the higher f:riticism, t_he
raty and historic criticism, its true place. The Church will never give

‘to do so by her Gospel.  You cannot secure freedom from a
a Church in a panic.  And panic is the state of mind produced

iti i its place. Let
The critical treatment of the Bible must have its p :
make fools of ourselves by denying it. 'We shall be fighting
rainst: (od and resisting - the spirit. It arises out qfl th.e s.ound—
jle of mterpreting the Bible by itself. Scripura Sut 1PSIns judex

6. Gospel—downstairs. The critical study of Scripture 15 a;._ its
id the higher criticism is at its highest, when it passes 110.II].
halytic and becomes synthetic. And the synthe‘ac pnngl_p elm
le is the Gospel The analysis of the Bible must serve the
of Grace. The synthetic critic is not thg schol.ar- but Fhi
logian, The Bock is a witness not of man’s historical .re‘ugmn,.but or
Bdls historical redemption. Itisnot so much a.record as”a t<_3stn.ncm}Ci
Giarch the Scriptures.  Ye do well They tE‘,SFlfy of Me,” not, llec‘?r
hiit; report Me, not, evidence Me, but testlfy of Me, preach 1} e’,
‘Me as the Gospel. T/re Bible is at ils highest as the preacher.

Bible interpret itself. And for this purpose it r‘epudiates the
dériﬁ.;,!mind, no less than the tradition of the Church, as its final cowrt.

as a Gospel. It comes with ower to bring itself to pass i ai . . ST
; . ¢ P ) ible comes to its own in the Gospel which made it what it is.

Iife.  The God who rules us in Christ is not a fore
Theonomy is not heteronomy, He,
comes with something more even than autherity aver us, He,
with power m 'us, His authority is not simply impressive,
enabling. Dot guod jubet. 1t is the POWer of 24e Spirit, notisew
alone, but redeeming us to take in the Revelation. I
seize us but lives in us. The Saviour Son is reveal
our hife who is also our Lord, His autho
power, bit a life-giving spirit within,

power fo know, to be, and to do what
revelation and the redemption are one an

our law, becomes also out Jife:::

ch:it came. Indeed, it emerges the more clearly from many 'Df.
“féconstructions. The critics have restored the.prophets, for
168 to the service of the Gospel as well as to the interest of t_}-le
i And they have inflicted eternal c.leath onn hooks like I_{Ellth
Newtorn, which made prophecy hiStOl‘.‘l.CZ.ll conundrums. Bt'ltltl'e
e, “is not at the mercy of scientific critlcm-m, because the Bible is
4 fére document. It is a sacrament. .It is more than a me_ssagtz
otace;-it is a “means of grace” It is more thaq a soulcta 0

rmation, it is an agent of saving experience. It_ls the former
t becomes the latter. Thatis to say, it is to fzutk} rather than
that its facts become certainties. W'h:?,t Ch-rlst did for ‘u;
LIRS Gnre by what He does in us. -And i s vaan 1o z'?’j}_ci.’_;f ’
Fablish the Bible's real value by historical canons withou! rea ising
X perient race. . ‘

e rarlgnafegscagnnot wait for our historical critics. T he Bible is

ed in us

d the same act.

IIT.

Lo apply the Gospel as the standard of the Bible z ¥
higher than the higher criticism. I 15 the highest. Tt wds

test of the Gospel that Luther dealt so boldly with the Enist







only thus that we can explain the fact that no apostle wrote - J» the tremendous shattering, re-creating effect of it.
with the possible exception of fehn, who wrote expressly for a th edt thing ta be done was already done. God's Redemption was
They were too much absorbed in the Gospel to write Gospels th igpé:tiow but a fact—and a damnation. The Christians had a
they deemed but a short-lived world, ] id:not a propaganda, not a programme, not a movement—
ghty Gospel. They had no book but the Old Testament,

of doctrine, no institution. All these were to be made.

V. 8y had was what they called the «hpvype, with all its foolish-

The_ New Testament, then, is a record not directly of Chriséhi (1-Cor. 1. 21, where -we hear of the scandal of the cross, the
the thing preached about Christ by those whose preaching m of what was preached, nol of preaching as an institution).
C-hlll'(:h, and made historic Christianity. ¥ ou can 0f course say Ehe: Gospil was an experienced Jact, a free and living word long
Like, that they nsap prehended ¢ Arist, that, led by the rabbiy tiwas a fived and writier word, This is the manner of
th.ey‘ squeezed him into Jewish moulds, and lost the real: - The inspired thing is not a book but a man. It was so
samily Christ in a theological. You cap say that, but wh ' i all'in the Old Testament. The prophets also first experienced
have you to prove it? Vou are entircly dependent on the Afjbes ' 'osjpél, then spoke or acted it. QOnly as an afterthought did they
the E\.fangelical, the large Pauline version of Christ, whether ' 'he wiitten form might be but a collection of their edited .
or Epistle.  Paul preached what he had from the text he rece & The New Testament was the unfolding of this Gospel ; but
the Church, “that Christ died for our sins according to the Se : a5 an'unfolding due to the free growth and power of God’s saving
That links his Gospel both ta the other apostles and 1o - the 'xperie-nce of certain men, and not to their examination of it
Te§tament. Every one of the Gospels is written in that in i higir conclusions. They were made by it rather than convinced."
saving grace, What they go into is not a character, not an e ; were not students, critics of the Gospel, but its glorious caplives
dogma, but a Saviour. Whether you think they agree in ev. et hierophants. The Gospel prolonged itself in them. That
with ’th? Epistles or not, they are there not as mere memor he Spirit's work. It was only at the call of certain providential

not to save; ctures’that what saved them made them write. It was “accasional ”

] It was not due to an academic resolution to discuss or
what saved them. They did not “demonstrate” The
rked in them mightily to will and do, to preach and write in
il context. Their writing was their work running over. Christ
ork energised in z4eir fives.
¢ dposties, and especially Paul, form an essential part of Chrisl's
itioi' of God's grace. e represents Grace as incarnate, they as
ed. He is epic, they are lyric. The same Christ reveals
{héfiit from heaven the redemption He wrought on earth. He
ongs: His own action in them. He unfolds His finished work.
-nake explicit His mind about His own work And through
~reveals this revelation in a way limited on one side by their
sohality, but on the other released from some of the hands and
fices ¢f His earthly humiliation. We have no evidence that the
: onception by the earthly Jesus of His own work was ajl that
edrs 1n the epistles. It was in Paul and his fellows that its nature
i’ éxplicit, as it has become still more explicit in successors
ike the Reformers. 1t was in these that the mind of Jesus
to itself for us in history. It unfolded like a seed in the warm
y.of the apostolic soul It was the Lord the Spirit speaking of
1f:in the Tnspiration of the apostles, and speaking 7o #s more
than the Gospels do. Like the prophetic hooks i the Old
ment, the epistles are the authentic writings of the inspired.

sage, and influential, but one whose main and crow
to die for our sins according to older Scriptures,
singular thing that there is no mdication in the whole New T
of an apostolic sermon with a saying of Christ for a text
kingdom, which flls the Gospels, does nat appear in the
Vtht does t"hat mean? It means that the form and partisy
Chnﬁ;t’s precious teaching were not the staple of their messags
starting point. These precious details were a]l fused up 1

more precious Gospel in which Christ Himgelf culminated t}
the cross. ' :

ning fur

Consider: Wiat were /e agostles working with before ¢
New Testament and while they were making the Church? i
4 message, a (zospel, a fact and act of God through Christ ag clig
aehverjance, a historic redemption, crowning the louig Igerids
revel_a.?mns and deliverances whicli were at once the salvaticn 4
perdition of Israel. What was the great appalling thing #8vea]

l?aul m his conversion? Not the mirbacle of a dead prophet’s ssi;
tion. - Not the idea of Reédemption. That had long been the ¢oni
burthen of Tsrael, and it was the source of all hig zealotty'
carnest Jews he was waiting for that consolation of Israel B
this that staggered him,—that the Redemption was come nd
It was past and at work, That was for Paul “the power. of.







" Messiah-Son. Abrahami! “Before Abraham was T
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scope of God's salvation, His many words and deeds'of re
in the experience of the chosen race. He cared gothll}g for:
as the expression of men's ideas of God. He prized it wha
revelation of God’s gracions dealings with men. He cared f
only as they yielded His Father's grace. - He belonged t
which was nat made like other races by an idea of God, but:by
revelations and rescues. - “I am the Tord thy God that brabgh
“out of the land of Egypt, out of the house of bondage”: H
not teach us ideas of God. He was not a sententicus sagg;
wise saws or modem instances. He did not move about.
apophthegms as He made them. He does not even tell u
“Love” It is an apostle that does that. But He loves th
God into us, He reveals in act and fact a loving God.

illustration. The chief spoken revelation of God is in the
=epatables of Christ. What is the true principle of interpreting the
? It is to treat each as the vesture of one central idea for
'sake it is there. 'We refuse to be entangled in the suggestive-
f details, as if it were allegories that Christ uttered. So it is
he verbal revelation of Gad altogether, the Bible, All its vast
ety is there for one central theme and one vital purpose, to which
aals may sit loose. It was so, I say, that Christ read His Scriptures.
And tis only when we read the Bible in this way, as a whole, that we
- that it is not there for its own sake, or for the sake of historical
edge, but for the sake of the evangelical purpose and work of
‘We do not read our Bible as Christ did if we dissect out portions
s the Word of God and reject portions that are not. I do not say
hat is forbidden. I shall indicate later that Christ did it on
‘outgrown. I have no objection to part with Leviticus, Esther,
anticles from a Gospel Canon, however valuable they may be
ebrew library.* All I say is that the method of getting at the
rd of God in the Bible by dissection was not Christ’s. And
t decisive, and may be meticulous. The Bible within the
he Canon of the Canon, is not to be dissected aut, but to be
lled. What is most divine is not a section of it, but the spirit, the
fit. God’s great Word came less in fragments of writing than
growing purpose through historic action and deeds of grace,
rd of a prophet consisted in a kind of speech which was itself
deed; a practical revelation, relevant to the hour, of God's power,
righteousness, judgment, mercy and redemption.

“ Sprich mir, wie redet Liebe?
¢ Sie redet nicht, sie liebt,"”

“ And, tell me, what does Love say ?
‘ Love doesn’t say—it loves.”

He saw the loving (God in nature and in history; and within
it was not in what men thought but in what God had don
He saw was the whole movement of the Old Testament rather:th
its pragmatic detail. He dwelt lovingly indeed on many a; graciols; ,
passage, but He found Himself in the total witness of Israel's b H
as shaped by grace. He cared litile for what our scholars ex} 2 )
the religion of Israel. His work is unaffected by any thco_t%é :
the Levitical sacrifices. What He lived on was God’s actien in

its hetter forms, and translates it always to a higher plad
He found was not the prophets’ thoughts of God, but God's act
Israel by prophet, priest, or king, God’s invasion of theman
race by “_’Ol'ds and deeds of gracions power. It was the feal F truths about God, or a correct chromicie (or forecast) of
God’s action on the soul, and in the soul, and ijf the sou Hebrew, Christian or cosmic. Almost all the uproar made
all, it was the exercise and the growth of God’s Messiani : gamnst scientific criticism belongs to one or other of these nreligious
with the people, and through them on the whole race. Ityw 8. For it is irreligious to debase the Bible, the Book of Faith,
repertory of truths, or a series of anpals. 1t is rreligious to stake
ne value of Christ on the reality of pre-historic characters in
history, on the authorship of a Psalm, or the tracing of the
ement in Numbers, There are few perils to the Bible worse than

-mpered champions of late Protestant orthodoxy who pose as
moriopolists and saviours of the Gaspel. “A traditional Biblicisrﬁ,

whole and harsh at the heads of thase wha read the Book

VIL

s all bui impossible 1o get out of the popuicr mind the idea
wh is faith in statements, and that the Bible is a comper-

Abraham ceased would He? And He grasped what His wh
was blind to, the Old Testament witness, deep in its spi
Messiah of the cross. In a word, zke torch Fe carried thriug
Old Testament was the Gospel of Grace. He read His. Bib
critically, but religiously. He read it with the eyes of faith;
science ; and He found in it not the making of history by
the saving of history by God.
That is to say He read His Bible as a whole. For He W
whole. And He lived on its Gospel as a whole. Tale the

it may be granted that there are books in the Canon that we could now

ght tohe owned also that there is no book koown to us outside the Canon

t-to bein a Bible whose nate is Redemption. We have nothing to do

»apostalic or non-apostolic distinctions, but only with books that carry the

DBl N0ie whatewsr thair aririn







